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INTRODUCTION

Tourism related to certain religion and beliefs is one of the oldest trips dont
by humans (Jackowski and smith, lgg2). Academicians anci practitionen
usually call it pilgrimage tourisnr, religious tourism, sprritual tourism, o
tourism pilgrimage (Vukonic, 199G; Sarrtos ,2003; Timothy and olsen, 2a06a)
rhis type of tourism piays an imporiant role in the development of botl
absolute and proportional global tourisrn growing sirbstantially in the las
few years; the estimated number of people doing this type oi tourism i:
around 240 million people per year (Tirnothy arrcl olsen, 

'2006a; 
lackowski

2000).

In Indonesia, pluralism of religions and beriefs is the trigger of eco-spiritua
tourism. Most of Indonesians embrace a certain religion otli.irtty admitted b1
the government (lslam, catholic, christian, Hindu, Buddha, and Khonghucu)
The syncretism process among religions in Indonesia and other belief:
coming from other countries also contribute to the religious pluralism ir
Indonesia. In short, the huge population of people eribracing religion:
should actually inspire other countries that this phenomenon iffects thr
way this country is getting "bigger" and ,,bigger,,.

Even though Indonesia is not an originar prace of any reliqion or the worlc
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major religions, some religions rapidly and uniquely develop in Indonesia.
Religions are not only knowledge or values in Indonesia, but also cultural
foundation of societies as well as the center of politic and social stability
facilitating the growth of the economy. Therefore, the material and immaterial

$,. values implemented by most people in Indonesia are commonly reflections
of their religions.

Various material and immaterial values manifestations of spirituality in
this country are a priceless asset for eco-spiritual tourism. In some areas,
this type of tourism is the primary tourism activity and the motor of their
economy. Foi" insiance, in Java, people alrnost always come to \A1ali Songo
tomb; seldom is this piace free from visitors. Another example is the semana
Soncto (The Great Friday), carried out in a small village in East Flores called
Larantuka, which is always attended by domestic and international tourists.

Regardless the discussion on the big potentials of eco-rural tourism
in Indonesia that definitely needs to be appreciatec and empowered,
innovation and development of product and market segment of domestic
tourism including eco-spiritual tourism are not only something potential to
enhance the tourism in Indonesia - which according to Traveiand Tourism
competitiveness Index from world Economic Forum in 2ol2 is in the 70th
place out of 140 countries - but should also be the core of sustainable tourism
issues which lately have been popular. when many countries nowadays
offer their mainstream potentials of tourisrn, Indonesia can support the
sustainable tourism through ecc-spiritual tourism.

Moreover, it should be highlighted that eco-rural tourism is not also a chance
to chase the backwardness - or only a diversification of tourism attraction
- but also a fundamental power to comprehensively ouild the country.
when a wheel of main stream tcurism either on mass tcurism pattern or
sustainable fourism patiern has been i'otated to accelerate the development
of a country, eco-spiritual tourism should be placed as the core of the wheel.
Thus eco-spiritualtourism should be implemented to tell people around the
world how to act as a servant of God.

ANALYSIS OF THEORY AND KNOWLEDGE

Etymologically, spkit derives from Latin pheumo meaning ,,soul,,, ,,bravery,,,
"passion", and "breath". Spiit, in Ibranian and Greek lan-guage both mein
"breathe" and "life breathe" (Barnhart, 198g). Clark (1958), 6n t[" other hand,
point out that spirituality individual's inner experiences when someone feels
divinity, particularlywhen s/he tries to equalize daily routines with the divinity.
In another point of view, MacKinnon et al. (1994, in wrignt ef a1., 1996) state

| ,,,
I
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tlrat spirituality is a faith and experience towards a supreme being or
ultimate human condition. This feering is then followed by interna'i act
involvement, relationship, and inner unity.

Related to religion, chittick (1992) states that spirituality is the inner trr
which is the focus of er.,ery religion. Meanwhile, McSherry (2000) says ti
spirituality is an integrated and comprehensive concept meaning thatlt dr
not always deal with religions or beliefs. This concept is becoming more r
especially when dealing with atheism and agnosticism who do not belit
that God exists but still can feel spirituality (Timothy and olsen, 2006b).

Regarding the above elaboration, this paoer simpry defines the position
spirituality as "human beings' efforts in finciing absolute values determir
by God in the universe". The efforts can be oriented to themselves, the natr
society, and the universe. In line with the definition, this paper simplifies r

relationship of the values as follows:

To understand the concept - regardless any terms used by philosophr
academicians, and practitioners in describing the rules of values in d;
lives - people need to understand that there are at least three diffen
universes in hurnan life covering human, nature, and universe. In 1

relationship between human and the universe, people agree that there i

rule of value called divinity-values which become the rule of the games in
kinds of interaction between human and the universe; for instance the te
"sunnatullah" in Islam. In the context of human to nature interaction, m;
people are discussing the antrophocentric and ecocentric values or the G
theory" on the other hand, in the nature universe relationship, peopre se,
to agree with the term unity role. In relation to spirituality, those values ,

l

358 i

Picture L. Rules of Values Concept
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actually some chunks of the existing one, the absolute value.

The idea of spirituality affecting humans'daily lives can be seen in Picture

two which coniains the continuum of mind, the continuum of feels, the
physical continuum, the metaphysical continuum, and inner values. People

cannot develop their cogniti,ve and affective competences without spiritual
values. People also cannot actualize their transcendental ideas into common
perception in reality.

Picture 2. The Scheme of Spirituality Effects to Human's life

To enrich the thecries and
views in the following table

understanding on
1 and table 2 can

spirituality, the concepts and
be recognised.

Nelson (2009) Spirituality describes the process of finding the Greatest One
(transcendent)

Burkhardt
(1e8e)

Spirituality is a power that unite every aspect of human's life

Herntrei and
Pechlaner
(2011)

Spirituality in modern era is often understood as fulfilling
individual's needs in transformation and identity building

4. Fry (1998) The scope of spirituality covers personal transcendence,
interpersonal and transpersonal relationships, and the pattern
among those three elements

359

Tabel 1. Concepts and Views on Spirituality Definition
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Emblenr (1992)
ll:::,r H:l:f:,: 9:1,,. 

spiritua I ity: p';uury,ffi Gr
::imat?1. bellS, God, quality, relation, und tranr.endu;.;. 't "

Y::::: 1. ^lli:^ 
..:_"^ 

:11 l. d' re I ate d to re I i s i o n : sysie m, ta i*r,organized, people, worship, practice
Piedmont &
Leach (2002);
Dysorr, Cobb &
Forman (1997)

There are three core elements of spirituality: firrt, touinliof oithe Spirit Divine, second, loving seif, and third, loving others

Martsolf and
Mickley (1998)

Spirituality has several attributes namely meaning, uutrur,
transcendence, connecting, and becoming

tii* 2 .Corrcepts rlrd Vlsu.r5 on the position of in hui-nan liie

Capra and
Rast (1991;
Wright LM,
n.12)

3teindl-
in

2005; spiritua lity"

I!9mas Matus says ,,you 
can have spintuality;,th;f

religions but you cannot have authentic religions *iiflout

Wenzel et al. (2007;
in Herntrei and
Pechlaner 2011)

Spirituality is the root of modern globai rules of vutres
known as LOHAS (Lifestyle of HeaJth and Sustainabilrty).

Emblen and Spirituality rs understood as a need to find meaning inHalstead (1993); diseases and suffers, a need to ,r*u tfr"l.i.ir" ,,ifif,,Highfield and Cason ourserves, other; God, the nature, ano a need to rearize the(1983); O'Brien transcendental values such as hope and creativity, love, farth,_=__-tr99, p"..e,M bravery, etc.
4. Barnunr (1996) There is, a lot of Iiterature provinq that spiritual theripres

succeed to reduce stress.

l-lerntrei dan
Pechlaner (2011)

Spirituality has a
leisure iime and

big part in culture and daily life, including in
vacation

considering tlrose views and concepts on spirituarity, any definitions anr
meaning formulated in table 3 can be rerevant to relate tothe eco_spiritu;tourism so that human's activities in dorng eco-spirituar tourism can b
easily identified.

Ir the context of heailng through spirituar varues, Viilodo A and stanreKrippner (1987) explain that even thouqh there are differencei in spirituihealer and shamanism, both groups aituaily berieve tr,at ereryoody ca
actually heal themserves. The further eraboratl *,at spiriirat rr"ui;, basicarl
aims to build and train an extraordinary skiil whire shamanism o"l,ur., ttu(a) there is another life after death; (b) people .un *uLk b"fond s-pace to geinformation or even to affect the distant occurrences; (c) peopre are abre t,
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ECO.SPIRITUAT TOURISM IN INDON ESIA

predict the future and do something about it; and (d) people have a spiritual
ability to walk in a dream so that this affect their health.

Jackowski and Pilgrimage is one of the oldest tourism activities done by humans
Smith (1992)

Herntrei &
Pechlaner (2011);

Sharpley & Jepson
(2071); Cohen
Q912).

Pechlaner (2010; Eco-spiriiual tourism is often not categorized as an entity but as

in Herntrei and a topic closely related to cultural, education, natural, and event
Pechlaner201L) tourism

Melchers (2009 Arts and culture, like religion, are main motivations of a spiritual
in Herntrei and journey
Pechlaner 2011))

The position of eco-spiritual tourism is between pilgrimage and
tourism so that the spiritual tourists are in between religious
pilgrims and secular tourists

There are some type of spiritual tourists:
Purposeful spiritual tourlst, whose developmer'rt of personal
spirituality is main motivation of doing spiritual tourism. This type
of tourists usually have strong inter ests
Sightseeing spiritual tourist,
Sightseeing spiritual tourist, whose soiritual growth is also their
main motivation but the spiritual experiences are lower.
Casual spiritual tourist, whose spiritual growth is also the main
motivation to have low spiritual experiences.
Incidental spiritual tourist, whose spiritual growth is not main
purpose of the tourrsm but they feel it during the trip.
Serendipitious spiritual, whose spiritual growth is not the main
rnotivation of ihe tourism bui the;, get it after the trip.

Vukonii (2002); Some of the main issues in relation with the spiritual tourism
Zaidman (2003) are co-modification, religion originality, and spiritual values

degradation.

In fact, Indonesia has a lot of potentials dealing with spirituality. There are
some spiritual healers in Indonesia, both who make religions and beliefs
as their foundations and who take formal education on it. Shamanism also
spreads out around Indonesia, either those who are characterized by divinity
or mystic.

Tourism, in modern are context, is an industry affected by
spirituality trends

Haq and Jackson
(2006)

Haq and Jackson
(2006)
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According to the elements of spiritualjourney proposed by pechraner {20rn,in Herntrei and pecnraner 2011) shown in plcture 3, it can o" ,r,J,il.ii]i
those important elements are abundant in indonesia. Rich potentials 

"f 
;;]spiritual tourism in Indonesia will be able to satisfy the tourists .oring *ilhdifferent intentions and motivations.

Picture 3"Elements of Spiritual Journey

POTENTIALS OF SPIRITUAL TOURISM IN INDONESIA

Religions and belrefs g.owing and deveroping in Incoiresia are various. Mos
of the people in Indonesia embrace at least one of the six admitted religionr
(Table 4) According to the census in 2010, 97.1"g%out of 237,6a1)26 peopk
in indonesia are Musliprs,636% of them are christians,29% of them art
catholics, 1.690/o of them are Hindu,0.05% of them are Buddhists,0.139/o o
them are Khonghucu, and the of them, 0.3g% are abstain. rn addition to thr
six admitted religions, there are also some traditional religions such as sundr
wiwitan, Buhun, Kejawen, parmarim, Kohoringan, Tonoai warian, Tolottang
wetu Tilu, and Naurus that scatter ail overlhis country. Each rerigion o
belief has its own spiritual values which are relatively varitus,

i
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ECO.SPIRITUAL TOURISM IN INDONESIA

Table 4. Identities of the Admitted Religions in Indonesia

Itiul Fitri, Idul
Adha, islamic
New Yeat
Maulid NabiMasJld'. Muhammad

Musholla, 
SAW (the5urau birth of
Muhammad),
Isra dan
Mi'raj

Nuzulul Qur'an,
R.amacian,Shalat
Jum'at, Nisfu
Sya'ban, ldul Fitri
Idul Adha,
Islarnic New Yeat
Asyura Day

Five times
a day

Priest Alkitab Church

The death of
Jesus Christ,
The
Inauguration
of Jesus,

Christmas

The Awakening
of .,lesus, ,

Minggu Paskah,

Natal

Su nday
(Saturday
for
Adventists)

Priest, Pope Alkitab
Church

The death of
Jesus Christ,
The

Inauguration
of Jesus,

Christmas

Each day's
sacred n ess,

Christmas

Satu rday
Sunday

Sulinggih,
Pedanda,
Pandita

Temple Nyepi

Deepavali,
Galungan
Kuningan,
Saraswati,
Siwaratri,
Pagerwesi

Three
times a dayWeda

Monks,
Pandita,
Bhante

Tripitaka Vihara Waisak
Kathina puja,
Asadha puja,

Magha Puja

Sunday
and each
1", B,h,

.l 5th, and
23'1 aay cl
Chandra
Sengkala
calendar

Xueshi,
ffionghucu Wenshi,
. Jiaosheng,

Klenteng,
Kono

5rshu.
wujiqg il:'; Imrek

Xlao Jing 
Miao,
Litang

Cap Go Meh,
Jing Tian
Gong(Khing Thi
Kong), Hari Lahir
Khonghucu,
Hari Wafat
Khonghucu,

Qing Ming, Duan
Wu, Dong Zhi

Sunday,
the 1" and
15'h days of
Yinli /lmlek

Ii 363
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The distinctive spirituar phitosophies in rerigions and beriefs in Indonesare manifested in a variety of materiar and lmmateriar varues that are tfpotential attracticns for eco-spirituar tourism. An observation foundo]riili
there are 909 potentiar objects and attractions of eco-spirituar tourism 

iindonesia. Those attractions can be categorized into religion reLtect, culturrelated, and nature related. Those potentials are descrlbed in 1uut. s .nPicture 4

'uo l
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ECO-SPIRITUAT TOURISM IN INDON ESIA

Potentiats of Religion Related Eco-spiritual Tourism
Values. Indonesia has hundreds of places of worship, religious eciucation
buildings, collection of religious manuscripts that are potentially attractive
for eco-spiritual tourism. Some of those material religion related values
have already become icons and pride of a certain area's spiritual tourism
destination.

Baiturrahman Mosque in Aceh, for instance, is one of the most famous places
to visit in Aceh. Depok also has Dian al-Mahri (a golden dome mosque)
which becomes a magnet for thousands visitiors enthusiastically come there
to see its magnificence and excellence. Other great mosques becorning
spiritual tourism icons are wapauwe in Ambon and Patimburak in Fak-fak. In
west Papua, there is a heritage of Islam expansion that turns into one of the
most visited place there.

Temples are also other famous attractions in Indonesia's spiritual tourism.
Borobudur and Prambanan are most likely to be the most famous and
visited temples in Indonesia. In Bali, ror" oi the iconic temples are Besakih,
Tanah Lot, and Taman Ayun. Another iconic temple is Muaro Jambi Temple
located in Jambi (Picture 5). According to archeologists, the temple covering
an area of 2,612 hectares containing 90 buildings is the largest temple ever
built (larger than Airgkor Wat in Cambodia and Bagan in Myanmar).

Picture 5. Muaro Jambi Temple

Couri.esy: candimuarola mbi.com

According to the information collected from candimuarojambi.com, this
temple was once the education center for monks. A popular Buddhist priest,
l-Tsing, visited this temple in 672 to learn sansakeria ranguage prior to
learning to Nalanda, India. Even a Buddhist revolusionist, Aiiso-Dipomkara
Srijnono had learned to Dharmakirti, the most weil-known Buddhist Guru in
sriwiaya for twelve years. Besides its spiritual values, Muaro Jambi located
near the Batanghari river was an important trading spot. sumatera, which
literally means an island of gold, was the biggest gold'exporter.

However, the immaterial religion related values can be seen in the celebration
of memorial days that can be found in almost every ar-aa in indonesia in a
big scale. Tabuik in Pariaman West Sumatera and Tobotin Bengkulu are two
biggest Muslim traditions in relation to Asyura Day.In Bali, HindJ people have
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ECOTOURISM AND SUSTAINABLE TOURISM DEVELOPMENT

the traditrons of Galungan, saraswati, and pagerwesi which have effectivr
attracted visitors. Meanwhile, Nusa Tenggara Timur has the biggest cathc
celecrations which as Kure and Semana Sancta.

aoLr rtesy . N of rins Nap ilus firwi.r. n of ri rt s. w e st ; L t rn ot ra. c o m l

Potential Culture Related Eco-spiritual Tourism Values. The potenti
of culture related spirrtual values in indonesia are also abundant. Most
the cu{ture in Indonesia really respects ancestors and believes in magi
tlrings even though the ancestor no longer exists. Usually those respect
ancestors are leaders in a certain religion or belief. It is then no wondertl
ziarah kubur (visiring a tomb) is one of the biggest spiritual tourism activit
in Indonesia.

Tlre tomb of Waii 5ongo, for exampie, is always full of visitors who pray
therrr and want to get bounties through them or their kindness. in palembar
there is an annual pilgrimage named ziarch kubro and in Banjarmasin thr
is the reiatively sinrilar activity named houl.

Visiting the lslamic shcolai's' tomb is also a routines agenda in some plar
sucir JS Indrainayu, West Java. After the harvest, people in Indramayu usu;
rent a bus and then go to certain tombs such as Wali Songo, Banten, Bu
Karno, Gus Dur and so on. Since there are huge number of requests a

events of pilgrimage, particularly visiting tombs, some sites are suspected
be just made. For instance, many people think that the tomb of Wali pitu
Bali, which is said that it is the place of Islamic Shcolars'tomb there, is jr
marketir-rg gimmick for the fanatic visitors.

Not only visitirrg tomb is really famous in Indonesia, some event claimed
aim to get blessings also appear in various cultural activities full of spiritr
nuance. In some places like Cirebon, there are some cultur-al and spiritr
events called Panjang liinot or Grebeg. Those activities commonly invo
sacred things that are washed sometimes using sacred water. people tht
do believe tirat by doing so, God's blessings will be more easily gained
tlrat everybody keep on doing that (Picture 7)

Pictr-rre 6. Tabr"iik Celebration at West 5urrratera
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Courtesy:Angelus Agustinus (http://kfk.kompos.com,/kfk//view/732530-Rebutan-GunLtnqan)

Potentials of Nature Related values Eco-spirituat =[ourism. some of
naturalsites such as mountains, seas, lakes, rivers, and caves are also potentiai
as eco-spiritual tourism attraction in Indonesia. Some places have myth and
iegend so that people are really attracted to come and some places just have
extraordinary scenery. There are several sacred places in Indonesia such as
Mount Agung in Bali, Bromo in East Java, Mount Kelimutu in Folres, and
etc. For climbers, conquering sacred mounts such as Mount Salak, Mount
ciremai, Mount Lawu anci Semeru, give them indescribable satisfaction.

There are also some ritual processes aiming at respecting the nature.
People around Indramayu and Cirebon usually have a tradition of sinking
offerings to the sea called nodran.ln yogyakarta and Bali, people also have
the resembling event called Lobuhan Hondodenfo and Melosti ceremony. In
Yogyakarta, Ternate, and North Maluku, people also give their offerings to
the volcanoes to commemorate the life around the mountain.

In addition to those activities and processes, the natural and original
situations of rural areas are also an attractive item for those who want to
meditate, especially when they use bioenegery, for instance. In Bali, there are
even some places deliberately built for meditation.
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ECOTOURISM AND SUSTAINABLE TOURISM DEVELOPMENT

Spiritual Tourism in Bali
It has been discussed before that Bali has provided spiritual touris6 

5116utilizing the natural and original situations of rurai areas. rhis tvo; ;phenomenon started to be popular in the 199cs, especialry *|,"n ,rJJuui
tourists mostly turn into spirituarity since they recentry ihint tt"rui-ii'
sornething really important. Heelas and Woodhead (Z6OS) call this farspirituat revolution for the comtemporary western people. This is in rine wiiHerntrei and pechlaner's opinions that spirituality in modern era is ofte
understood as something to fulfilr someone's desiie to seek the meanings ilife, self transformation, and seeking identities.

The spirituality trends are them becoming something affecting in tourisr
industry around the world, in which there are a variety of activities relateto personal well being as self actualization througl-r some new tourisr
categories such as holistic tourism and wellness touiism; both of them us
spiritual aspects. other trends related to spirituality are such programs ;
holism, feng shui, yoga, or new age (Drudy, 2004).

Bali is the best example of a prace providing spiritual revolution offered i

a modern style. An observation proves thal there are at least 7g spiritui
activity services offered in Bali; nrost of them are meditation and yoga, c
what is so called retreat. (Picture 8).

Picture 8' Proportion of.*9g9ln pa:rasg spirituar activities in Baii baser-r on typ(
of activities offered (n = 78 activitites)

1-7% 37% c Meditation

s Yoga

tE Guided tour

:.1 Healing

Anaiyzing citizenship in Bali based on modern spiritual activity leader,
international tourists are very dominant (picture oj. rnis is probably sinc
the local people are not really interested in modern package spiritual activit
due to their religions and beliefs.

I

17. I

I



:..iri

ECO-SPIRITUAL TOU RISM IN IN DONESIA

Picture 9. Proportion of modern package spiritual activity in Bali based on the
leaders' citizenship (n=78 activities)
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SpiritualTourism at Ujung Kulon Park, Banten
The spiritual activity at Ujung Kulon National park (rNUl<) is also another
attracting phenomenon on spiritual tourism. Commonly, when people come
to a park, they are interested in enjoying the nature. However, in this place,
most visitors intend to fulfill the spiritual aims such as by doing pilgrimage.
In a study conducted on February - April 2003, there are arornd +,Sgt
visitors (54.25% of the whole visitors) are actually interested more in spiritual
activities such as visiting sacred places like sanghyang sirah Cave, Tomb of
Kuta Karan, Cimahi, Gunung Tilu, and Arca Ganesha (picture 10).

Picture 10. Some tombs at Ujuns Kulon: (e) Gunung Tilu, (b) Makam, (c) Kuta

A study reveals that most visitors or pilgrims at Ujung Kuron are Muslims
who are strongly motivated to pray their ancestors, learn history, and also
pray for their success. Most of them believe that those ancestors have special
"right" to help make their prayers granted. Here are the visitors' motivation
At TNUK.

i .r.
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Picture 11. The Graphics of Visitors, Motivation at TNUK
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Notes
A=pilgrimage; B=recreation; C=picnic, D=taking pictures; E=gathering;
F=social contact;G=learning history, H=learning 

-ancestors; 
I=priying for

the ancestors; J=communicating supernaturally; k=pr-aying for their'suicess;
L=learr,ing supernaturar power; M=finding peace and ins[iration, N=finding
sacred stuff; O=fulfilling promise; P=asking for health; e=doing tarikat .
1=very low,2=l6yy; l=quite low; 4=average; 5=quite hiqh; 6=hi!h; 7=very high
(a) common motivation (b) specific motivation of pilgrimage

The strong motivation put aside any difficulties and limitation in reachinc
the place. Those sacred places are actuaily really difficult to access.nd noi
facilitated completely. Those who want to go to Sanghyang sirah cave dc
not care that they have to walk for three days to reacI t-ire [tace. They ever
have to face the truth that they are threatened by any wilj animals, attacl
such as bulls, poisonous snakes, crocodiles, etc. often they have to sleep ir
er-npty shacks

Gambar 12. The access to go to sanghyang sirah carve, Ujung i(ulon: (a) forest,
(b) sea sand and river

_ ,. (b)

A study also finds out that the cost of this trip is relatively high (tDR 453,93(
per person) especially when compared to their average incorie iz -: *ittio,
per month). The cost is mostly allocated for transfortation, logistics, anr
guide. Tlre rest of it is used for any speciar needs such as offeringslNo matte

I
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ECO.SPIRITUAT TOURISM IN INDON ESIA

h.ow difficult and expensive the activity is, many peopre are stiil doing that
since probably the get their own satisfaction.

Spiritual tourists at Ujung Kulon have various activities in accordance with
their aims. some of them visit a tomb in a short time, some orlnem tat<e
a bath using sacred wate[ some of them bring their t,.rrerito ask for the
better results, some of them stay ronger to do tarikat. rhe rast tyoe of tourists
usua.lly does not reaily care of their condition. They usualry triri ino stay in a
relatively long time with very minimum preparation.

Courtesy: Special

Picture 14. The daily aciivities of Mu fir at

In terms of 
.economy, rocar peopre around TNUK think that the impact ofeco-spiritual tourism is considered good. This is ,erre.teJ uy tie growingnumber of business chance. However; the growth i, not ,"attf significantsince l_ocal peopre berieve that co-modificatio_n of the prace is not a goodthing. In terms of sociar interaction, peopre stirr respect 
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arthough
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they have different perspectives of the rituar done at Ujung Kuron. in ternof culture, the immateriar varues are strongry pr"ruiu"i ,o',h1, ,r,. nu,u,.damages can be reduced.

CLOSING

Based on the eraboration of this papeL it has been proven that the potentia
of eco-spirituar tourism in Indonesia are undeniabre. rhe pote;tiars are n(only the attractions of the tourism, but also the social and cultural conditioin certain areas. Those varuabre things reaily need to o" pi"rlrved in ordrthat the eco-spirituar tourism in InJonesia is irnproved.' ay Joing ,o, n,only the economy sector is enhanced, the pride of our rich2urture wiri arsbe appreciated.

As it is stressed in the introduction that eco-spirituar tourism shourd bthe core of sustainabre tourism, the implementation can be started witlistrng out the potential praces and further empower them comprehensiver
sorting.outthe data is not onry aimed to organize the potentiar praces bralso to build understanding of those potentii'r praces ,na unf urrru, o*n.by the local people around the places.

some of beliefs are founcJ to be armost extinct. For instance, the scrnaPituro belief (7,777,r77 rules of rife) at Tanah Toraja clashei *iil rerigior,
believed 40-50 years ago. This is.foilow by the toss of ,;t;h.r;"ism prace
rnciuding the ability to communicate with dead bodies such as teiling therto walk home if they died in the forest. In another exampre, tawassuL _
ritual of praying to dod through the mediat,on of the great ancestors - aroften controversiar among Musrims. However, it can be-empiricarty seen thzthere is a huEe number of requests of spirituar tourism in Indonesia

when people around the worrd are getting confused of the life and ilcomplexity, any spiritual tourism in lndonesia should actually be offrthe solution. Even tho-ugh more peopre berieve that spirituaiity ptays aimportant role, it ,suaily ends up in a chaos when it is presenteJ in a formiway Thus eco-spiritual tourism shourd actuaily take part in it. 
--
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